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The (Ferrari 2004) . 3 However it is described, it affects the legal architecture of relations between the Brazilian State and religions, as well as the formally equal exercise of religious freedom. 4 The Brazilian Constitution prohibits the State, the Federal States and Municipalities from establishing, subsidizing, or hindering activities or keeping relationships of dependence or alliance with religions, with only one exception: "collaboration in the public interest in the manner set forth by law" (Art. 19, I). It also acknowledges freedom of conscience and belief, the protection to religious manifestations and the prohibition of discrimination on the basis of religion (Art. 5).
This Concordat , as with all those concluded after Vatican Council II, adopts religious freedom as the basic principle 5 and intends to promote the sound cooperation between avowedly autonomous and independent institutions (Ferrari 2004: 1) . According to the Apostolic Nuncio in Brazil "The Agreement only confirms, consolidates and organizes what already existed in Brazilian Law, though, in some cases, it was not totally explicit" (Baldisseri 2009). In fact, most of the Concordat 's articles concern provisions already present in ordinary Law. Nevertheless, the articles are formulated in more abstract terms, making it hard to foresee their potential range of application. In other articles, the Concordat attributes A. Carling (ed.), The Social Equality of Religion or Belief © The Editor(s) 2016
The 2008 Concordat in Brazil 217 some rights to the Catholic Church that were not spelled out previously in Brazilian Law, such as the rights to: confessional religion classes in public schools;
• "carry out its apostolic mission";
• modify and dissolve Catholic ecclesiastical institutions;
• protection of its symbols;
• extended tax immunity (for other ecclesiastical/legal corporations • that are not churches).
In addition to that, the Concordat declares that the "historical, artistic and cultural heritage of the Catholic Church and the documents preserved in its archives and libraries are an important part of the Brazilian cultural heritage". There is no similar recognition of another religious tradition in Brazil, because the qualification of an object (material or immaterial) as part of the cultural or historical heritage depends on the success of a legally regulated procedure. The Church thus finally received a legal acknowledgment of the relevance of its presence and activity in Brazil. 6 In the Brazilian Ambassador's words, "the Agreement simultaneously affirms the laity of the state and the specific role of the Church in Brazilian society and its legal system" (Corrêa, 2009).
The lack of publicity (from either the Government or the press) about the discussions leading up to the signature of the Concordat , combined with the extremely rapid ratification process, prevented proper public discussion about the appropriateness of the Concordat (Fischmann 2009). However, as an unexpected consequence, the signing of the Concordat certainly provoked a public debate on the relationships between religion, politics and the law, involving the mobilization of several sectors of Brazilian civil society.
A notable reaction was that of the evangelical caucus in Congress, which soon gave up opposing the Concordat and started to claim an equal treatment for other religious institutions on the basis of an equal right to religious freedom. It resulted in the introduction of the General Law on Religions Bill (Chamber of Deputies, Proposed Bill no. 160, 2009), about "the fundamental rights and guarantees to the free exercise of belief and religious celebrations".
The Bill replicates the Concordat by substituting the expression "Catholic Church" by "religious institutions", including the reference to their importance to "Brazilian cultural heritage". Significantly, it also points out the legal instrument to be used in the future formal relations between religious institutions and the state: the Convention. Apart from
